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ABSTRACT: This study is based on five linguistic rules of “Usllu-tafsir to show how
important these rules are to understanding and translating the meaning of the Nobel Qur’an.
These rules are: /’at—tadmin/, the meaning of a verb is grasped by way of its transitivity, non-
standard use of the comparative/superlative adjective-form in Classical Arabic, for a word (or
some other linguistic item) to base a new meaning is more appropriate than to confirm
an existing meaning, cardinal numbers in Classic Arabic are consistently inflected to the
feminine when the time adverb marking the number is ellipted. These rules in addition to part
of Nida's Model of translation (1964) represent a theoretical framework to a critical analysis
of Ghali’s and Pickthall’s translation of the Qur’an. The study shows that the two translations,
generally speaking, mishandle the linguistic aspects of these rules but in different ways.
Concerning Ghali’s translation, it shows a realization of some, but not all, problematic issues
of the rules but it mistranslates them or it may unreasonably opt for a dogmatic literality of
rendering the meaning. As regards Pickthall’s translation, it shows unawareness of the rules.
However, at times, it may appropriately approach the intended meaning, perhaps aided by
other linguistic factors such as context and logical inference. The study also proves the idea
that secondary meanings of Classical Arabic — as opposed to *Ash-Shéteby's view point — are
translatable, at least, as far as the above-mentioned rules are concerned, and into English.
Key words: Linguistic Rules Of usOlu-Tafsir, Ghali’s And Pickthall’s Translation Of
The Qur’An, Addition, Subtraction, And Alteration
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Reading Conventions and Transcription

Transcription of Arabic Forms

The Arabic lexemes that appear in this study are phonemically transcribed
except for Arabic Proper nouns and names which are transliterated. The transcription
symbols adopted follow the IPA conventions with some adaptations for typing
convenience. Following is a list of the phonemic symbols used in this study.

Phonemic

Symbol Description Examples
/o/ Voiced bilabial stop. /badr/ "full moon'
/d/ Voiced non-emphatic dental stop. /damdah/ 'a tear'
It/ Voiceless non-emphatic dental stop. /téba/ 'he repented’
Id/ Voiced alveolar emphatic stop. /dahika/ 'he laughed'
It/ Voiceless alveolar emphatic stop. /talib/ 'a student'
Ikl Voiceless velar stop. /karim/ ‘generous’
la/ Voiceless uvular stop. /gabih/ 'ugly'
Il Voiceless glottal stop. [?asad/ 'lion'
Ifl Voiceless labio-dental fricative. [farid/ 'unique’
I/ ]}/_oicgd non-emphatic interdental /8ahaba/ 'he went'

ricative.

13/ Voiced emphatic interdental fricative. /dulm/ ‘injustice’
lo/ Voiceless interdental fricative. /eadglab/ ‘fox'
Izl Voiced alveolar fricative. /zahrah/ 'a flower'
/sl Voiceless non-emphatic alveolar fricative.| /saraga/ 'he stole'
Is/ Voiceless emphatic alveolar fricative. sayfl ‘summer’
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13/

Voiceless palato-alveolar fricative.

[sariba/ 'he drank'

IxI Voiceless velar fricative. Ixadim/ 'servant’
gl Voiced uvular fricative. /gaba’/ 'stupidity’
la/ Voiced pharyngeal fricative. /qayn/ 'an eye'

/h/ Voiceless pharyngeal fricative. /hadarah/ 'civilization'
/n/ Voiceless glottal fricative. /hirrah/ 'a cat'

1/ Voiced palatal affricate. /jamal/ ‘camel’

/m/ Voiced bilabial nasal. /matar/ 'rain’

In/ Voiced alveolar nasal. /nidd/ 'a peer'

n Voiced dental lateral. /lisén/ 'tongue'

Irl Voiced alveolar trill. /rajada/ 'he came back’
Iwl Voiced bilabial semi-vowel. /wardah/ 'a rose'
Iyl Voiced palatal semi-vowel. lyamm/ 'sea’
fil High front short unrounded vowel. /jism/ 'body'
hl High front long unrounded vowel. /rik/ 'wind'
lal Low central short vowel. /rahala/ 'he departed’
1a/ Low central long vowel. /rahil/ 'departing’
lu/ High back rounded short vowel. /sumdah/ 'reputation’
1a/ High back rounded long vowel. /s0q/ "'market’
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Gemination

The Arabic consonant sounds may be doubled. This doubling of a consonant is
called gemination. Doubled consonants (geminates) are produced longer than their
single counterparts and with greater tenseness of articulation, e.g. /sirr/ ‘a secret’,
/daqqa/ ‘he rang’, /marra/ ‘he passed’.

Elision

The voiceless glottal stop /?/ and the following vowel sound at the beginning
of aword are elided in connected speech. A hyphen is used to indicate such an elision.
For example, the conjunction /wa/ ‘and’ and the imperative verb /*isbir/ ‘be patient’,
in connected speech, are transcribed as /wa-sbir/. Likewise, the preposition /mina/
‘from” and the noun /?alkitab/ ‘the book’, in connected speech, are transcribed as
/mina-Ikitab/.

Assimilation
1. The Definite Article /?al/

The /I/ of the definite article /?al/ “the’ is assimilated to the initial sound of a
noun or an adjective to which the article is prefixed. This is the case with words
beginning with the consonant sounds /t/, 16/, /1, Idl, Itl, Izl, Isl, I8/, /s/, 14/, &/, 101, I
and /n/. This is clear in words such as /?at—talib/ ‘the student’ and /*a0—0awab/ ‘the
reward’. The same procedure is followed in the transliteration of Arabic author names
such as ’Az—zZamakhshary. A dash is used to separate the definite article /?al/ “the”
from the noun it modifies in transliteration, e.g. *Al—Qattan.

2. The Final Consonant Sound /n/

The Final Consonant Sound /n/, in connected speech, assimilates into one of
the initial sounds: /y/, /wl/, Ir/, /I], Im/, and /n/. Consequently, the two sounds produce
a gemination at word boundary which is marked by a dash. For example, the relative
pronoun /man/ ‘who’ and the verb /yadmal/ ‘work’ are transcribed, in connected
speech, as /may—ya9mal/ ‘who work’. Similarly, the preposition /min/ ‘of” and the
noun /mal/ ‘money’ are transcribed as /mim—mal/ ‘of money’. The principle is in
effect with the final consonant /n/ representing /tanwin/ ‘nunation’. For example, the
noun /rajulun/ ‘man’ and the indefinite particle /ma/ ‘unknown’ are transcribed, in
connected speech, as /rajulum—ma/ ‘unknown man’. However, the consonant sound
In/ changes into /m/ before the consonant sound /b/ whether they occur in the same
word or at word boundary such as /?ambi’hum/ ‘inform them’ which is originally
/?anbi’hum/. Likewise, the divine names /samidun/ ‘Ever-Hearing’ and /basirun/
‘Ever-Watching’ are transcribed, in connected speech, as/sami9um-basir/ ‘Ever-
Hearing and Ever-Watching’.
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Shortening of Long Vowel Sounds

Long vowel sounds that keep their length in a pre-pausal position may be
shortened in connected speech. For example, the long vowel sound /i/ in the
preposition /fi/ ‘in’ is transcribed as /i/ in connected speech, e.g. /fi-lkitab/ ‘in the
book’.

Variable Word-Termination

The terminal morphemes that denote the grammatical case of the word in
connected speech are deleted in pre-pausal positions. For example, the morpheme {-
un} denoting the nominative case in /rajulun/ ‘man’, the morpheme {-an} denoting
the accusative case in /rajulan/ ‘man’ and the morpheme {-in} denoting the dative
case in /rajulin/ ‘man’ are all kept in connected speech. However, in a pre-pausal
position, the form is transcribed as /rajul/ ‘man’. Likewise, the /t/ of the final feminine
morpheme which is kept in connected speech is lost in a pre-pausal position but a
final /h/ sound is provided. For example, the phrase Zayd’s wife is transcribed,
according to the three grammatical cases, as /’imra‘atu zayd/ (nominative case),
/"imra’ata zayd/ (accusative case) and /*imra’ati zayd/ (dative case) where the /t/ of
the final feminine morpheme in connected speech is kept. However, the noun wife is
transcribed as /?imra’ah/ in a pre-pausal position; (Y. Darwish, 2016).
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1- Introduction
It is noteworthy that Islamic translation in general and Qur’anic translation in
specific represent a major challenge. Actually, the Arabic text of the Qur’an has its
own subtleties and shades of meaning that are lacking in any other target language.
This is an established fact as stated in the following quotation by ?Ar-Rafi’y (2008):
It is most attractive that Qur’anic words are most stable in their
position as they are the most harmonious in their structure ... the
most meaningful ... the most indicative ... the most expressive ...
the most creative ... the most suitable as to their preceding and
following context. Consequently, if they were to be paraphrased
into some other Arabic words, it would be a matter of translation
within the same language, much more their translation into another

language. (p. 218)
?Ash-Shateby (2006, vol. 2, pp. 56 -57) points out that Arabic has two kinds of

meaning: the primary meaning and secondary meaning; the former is something
common in different languages and refers to the language as a means of
communication between humans to express themselves. The latter, however, is
peculiar to Arabic and refers to the rhetorical and subtle aspects of this language.
Translation of the Noble Qur’an is possible as to the former meaning whereas it is
impossible as to the latter. The same viewpoint is maintained by ?Al-Maraghy (1936,
pp. 3-7) and ?Al-Qattan (1987, pp. 312-3). Such difficulties and challenges are
admitted to the extent that ?Al-Qee?y (1996, p.374) states that “Translation of the
Noble Qur’an might be a kind of exegesis. As such, the translation should have the
same knowledge as the exegete". However, academic researchers and translation
theorists try as much as possible to handle such difficulties and see how to manage
them perhaps on the different linguistic levels: phonological, morphological,
syntactic, semantic; see Elewa (2016). The present study breaks a new ground as it
lays the foundations for a translation of the Noble Qur’an and an evaluation of a
Qur’anic translation against a standard of linguistic rules of “Usllu-tafsir; one of the
Qur’anic sciences that adds to the explanation of the Noble Qur’an, the miraculous

and inimitable Book.
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As defined by ?Al-Qattan (1987, p.21) and Deraz (2013, p.19) “The Noble
Qur’an is the Wording of ?Allah that was revealed to the Prophet Mohammad (Peace
be upon him); it is the Book which we are enjoined to worship ?Allah thereby.” That
is, Muslims are ordered to worship ?Allah by reciting the Noble Qur’an in their

devotions such as supplication and daily prayers. Consequently, understanding its

meaning is necessary for them. AlMighty ?Allah says (4:82): sls olejl) (g pais Dl

" S BA) 4ud Jgangl Ay die (e (41€/?afl4 yatadab—brina-lqur’ana walaw kana

min dindi gayri-1-1ahi lawajadd fihi-xtilafan kadird/ "Will they not think about the
Qur’an? If it had been from anyone other than ?Allah, they would have found much
inconsistency in it" (quoted with modification from Abdel Haleem, 4:82). Such
contemplation as stated above crystalizes the importance of the exegesis and sciences
of the Qur’an. Exegesis of the Noble Qur’an could be plainly defined as the science
that is concerned with understanding the meaning of the Qur’an; see ?Al-?Othaymeen
(2008, p.30). *Al-Qee?y (1996, p.119) defines it as “Knowing (understanding) the
meaning of the Qur’anic wording and its use whether literally or figuratively.” *Abu
Hayyan, as cited in ?Al-Qee?y (1996. p.119) states that “It is the science that is
concerned with the study of the way Qur’anic wording is uttered, its meaning and its
legislation, whether lexically or structurally. On the other hand, sciences of the
Qur’an are concerned with the study of Qur’an - related topics such as occasions of
revelation, collecting and compiling the Qur’an, Mecca - revealed and Madinah -
revealed verses, Naskh (legislative change by annulment or modifications; Muhkam
and Mutashabih (verses with decided meaning and verses with undecided meaning
respectively). Qur’anic Sciences may be otherwise called “Uslu-tafsir; see *Al-
Qattan (1987, pp.15-16).

As stated above, ?Us(lu-zafsir may be used as a synonym of Sciences of the
Qur’an. However, another viewpoint holds them differently. As pointed out by
Hamad (2020, p. 19), ?Usilu-tafsir is a marked subdivision of Sciences of the Qur’an;
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the interchangeable use of the term with Sciences of the Qur’an is a kind of figurative
language based on synecdoche, where the correlation between the two terms is that
of part-to-whole one. Hamad (2020, p. 15) defines “Usilu-zafsir as “The scientific
premises and rules upon which understanding and interpretation of the Qur’an are
based. Moreover, it explains how to make use of the viewpoints of exegetes and how
to manage their different interpretations”. ?As-Sabt (2013, vol. 1, pp. 44-45) holds
the same viewpoint as Hamad. However, he uses the term Qawa”idu-zafsir®™ (Rules
of Exegesis) instead of “Us(lu-zafsir. He defines it as “The general principles that
govern grasping the meanings of the Noble Qur’an and show how to make use of
them"; the general principle may be otherwise called a rule "which governs numerous
specific examples that are subsumed thereunder”; see ?As-Sabt (2013, vol. 1, pp. 32,
40-41).

?As-Sabt (2013, vol. 1, pp. 123, 239) points out that there are different methods
of the exegesis of the Noble Qur’an; they are exegesis of the Qur’an by the Qur’an
where some verses explain the meanings of some other verses; exegesis of the Qur’an
by Sunnah where the Prophetic Hadith explains the meanings of some Qur’anic
verses; exegesis of the Qur’an by quoting the words of the Prophet’s Companions
(Sahabah); exegesis by quoting the words of the Followers of the Prophet’s
Companions (tabi?een); exegesis by featuring the general norms of Classical Arabic
in language use and style. The last kind of exegesis, which is Classical Arabic -
based, is of concern to the present study; it is the exegesis to which linguistic rules
of Us0lu-tafsir are related and derived thereof. One of such linguistic rules is the so-
called ?at—tadmin/. As defined by ?Az-Zarkashy (2006, p. 835), ?at—tadmin/ is
“Adding the meaning of one linguistic item to the meaning of another linguistic

item.” That is, the addition of the meaning of a noun, a verb, or a preposition to the

meaning of another noun, verb, or preposition. For example, in the verse (76:6) Guc

"8 e g Ciyid" /Jaynan yasrabu biha dibadu-1-1ah./ ... a spring from which
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?Allah's servants drink™, (Abdel Haleem 76:6); the verb /yasrabu/ “to drink” includes
the meaning of the verb /yarwa/ “to drink to one’s satisfaction”. ?Az-Zarkashy (2006,
p. 835) adds that the verb /yasrabu/ “to drink” is a transitive verb; however, it is
followed by the preposition /bi/ “with” which is a syntactic characteristic of the
intransitive verb /yarwa/ “to drink one's satisfaction”. Consequently, the total
meaning is worked out of the meanings of the two verbs, i.e. to drink to one’s
satisfaction. As such, one verb gives the meanings of two verbs at the same time, one
is literal, i.e. to drink and the other is figurative, i.e. to drink to one's satisfaction.
Such a duality of meaning is missed in the translation of Ghali and Pickthall of the

verb.

The present study is concerned with five linguistic rules of “Us(lu-tafsir,
among of which is /2at—tadmin/ as stated above. They are used as a theoretical
framework according to which Ghali’s and Pickthall’s translations of related verses

are judged, i.e. critically analyzed.

2- Statement of the Problem

It could be argued that an exegete of the Noble Qur’an may derive the meaning
of some verses without basing his argumentation on the linguistic rules of "Usdlu-
tafsir. It could also be argued that a translator of the Noble Qur’an may render the
meaning of such verses without basing his understanding of meaning on such
linguistic rules. However, a general review of such linguistic rules as provided and
explained in the literature of “Usiilu-tafsir and critical exegetes of the Noble Qur’an
shows the importance of these rules to the exegesis and translation of the Noble
Qur’an. Moreover, a general review of the two translations under study shows that
each of the two translations may, at times, render the meaning of some verses less
appropriately because the translator - perhaps unknowingly - breaks such rules or, at
other times, misapplies them. Consequently, there is a problem that raises the
questions - to follow of the study and shows the need for such an academic study to

be conducted.
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3- Questions of the Study

1- How important are the linguistic rules of “Usilu-zafsir to a more appropriate
understanding of the meaning of the Noble Qur’an?

2- How manageable are such rules to a more appropriate translation of the meaning
of the Noble Qur’an?

3- To what extent do the translations of the Noble Qur’an under study conform to
such rules?

4- To what extent could some of the secondary meanings of the Noble Qur’an be
translated in the light of such linguistic rules?

4. Objectives of the Study

The present study is concerned with the effect of the linguistic rules of ?Us(lu-

tafsir on Qur’anic translation. As such, it aims to:

1- feature the importance of the linguistic rules of “Usilu-fafsir to a more
appropriate understanding of the meaning of the Noble Qur’an.
2- lay the foundation for a translation of the Noble Qur’4n based on the manipulation
of such rules.
3- critically analyze the two translations of the Noble Qur’an under study to discover
to what extent they conform to such rules.
4- show to what extent the secondary meanings of the Noble Qur’an are translatable,
as far as the linguistic rules of “Us(lu-zafsir are concerned.
5. Methodology of the Study
The present study is based on a critical analysis approach of two translations of
the Noble Qur’an; i.e. Ghali’s Towards Understanding the Ever-Glorious Qur’an
(1997) and Pickthall’s Meaning of the Koran (1997). They are judged against five
linguistic rules of “Usilu-zafsir, then a more appropriate translation is introduced
according to some translation strategies as set below in the model of Analysis (8).
The examples introduced are merely representative. Documentation style follows the
general guidelines of APA (7™" edition) but with some necessary changes as required.
Arabic forms are transcribed according to IPA system as introduced at the beginning
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of study. Arabic orthography is not used except for Qur’anic wording, Prophetic
Hadith and poetic verses. Arab names and proper nouns are transliterated not
transcribed. The translation of the Qur’anic wording that is beyond the scope of
analysis are generally quoted from Abdel Haleem (2010), at times with modification,
when the researcher agrees with.
6. Scope of the Study

The present study is mainly concerned with five linguistic rules of “UsQlu-zafsir
as stated below in (8) and the analytical section (9). They are introduced in addition
to some translation strategies as a theoretical framework to the critical analysis of the
two translations under study; that is, Ghali’s Towards Understanding the Meaning of
the Ever-Glorious Qur’an (1997) and Pickthall’s Meaning of the Koran.
7. Literature Review

As far as the researcher surveyed, there are not academic studies on Qur’anic
translation which base their argumentations on the linguistic rules of ?Usiilu-tafsir.
8. Model of Analysis

The present study bases its argumentation on an eclectic model of analysis
where five linguistic rules of “Us(lu-fafsir coupled with some strategies of
translation, as stated below, represent a theoretical framework to the critical analysis
of the two translations under study. The five linguistic rules of “Usllu-tafsir
are originally related to Classical Arabic syntax. However, they are handled with
an approach typical of modern linguistic theory. That is, aspects of the more probable
meaning of Qur’anic wording, as postulated by the rules, are targeted on the related
linguistic levels: lexical®, morphological, syntactic, semantic, pragmatic. Thus, the
study features linguistic terms such as lexeme, morpheme, prepositional verb, context

etc.

Concerning the five linguistic rules of *UsQlu-tafsir, they are stated as

follows:

1. Pat—tadmin wa huwa ’idafatu madna lafyatin lima9na lafgatin "uxra/
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(?at—tadmin/® is adding the meaning of one linguistic item to the meaning of
another linguistic item) (?Az-Zarkashy, 2006, pp. 835-840)

2. /madna-Ifidli yufhamu mintarigati ta9dad—dih/
(The meaning of a verb is grasped by way of its transitivity)
(*As-Sabt, 2013, vol. 1, pp 292-295)

3- [Pafdalu-t—tafdili® qgad yutlaqu fi-lqur?ani wa-l-lugati muradan bihi-
I’it—tisafu 1a tafdila §ay’in dala say’in mu’ak—kidan mada quw—wati-s—sifati-

Imujar—radati ’aw mugsiran laha 9ala tarafin ’aw musiran “ila 9aksi-s—sifah/

(The comparative/superlative adjective may be used in the Noble Qur?an and in
Classical Arabic, not to indicate a scale of gradability (e.g.
superiority/inferiority) but to state the absolute degree of adjective,
emphasizing how forceful it is, or confining it to one side, or referring to the
opposite adjective (Hasan, 1964, vol. 3, pp. 331-340; Ath-Tha’aliby, 1972, p. 378;
?As-Sabt, 2013, vol. 1, pp. 288-292).

4. [’at—ta’sisu awla mina-t—tawkid /

(for a word (or some other linguistic item) to base a new meaning is more
appropriate than to confirm an existing meaning).
(Ash-Shingity, 2011, p. 1291).

5. al9arabu °ida “abhamati-l9adada fil-’ay—yaAmi wa-1-layalya gal-labat fihi-
I-layalya wa’idd *aghari ma9a-l9adadi mufas—sirahii ’asqati min <adadi-
Imu”an—na@i-lha’a wa “a@batiha fi dadadi-Imudak—kar/

(’As-Sabt, 2013, vol.1 pp. 334-335).

(Grammatically speaking, cardinal numbers in Classic Arabic are conversely
inflected to the masculine or feminine. However, culturally speaking, the time

adverb marking the number may be ellipted. Such being the case, the number is
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consistently inflected to the feminine, despite the fact that reference may be

to the masculine).

To avoid redundancy, the above-stated rules will be explained in the analytical
part, along with their representative Qur’anic verses and their translations as
introduced by Ghali (1997) and Pickthall (1997).

Concerning the translation strategies, the study bases its argumentation on
literal translation coupled with Nida's Techniques of Adjustment as set in his model
Toward A Science of Translating (1964). That is, addition, subtraction, and
alteration. As regards literal translation, it is a translation that shows faithfulness to
the lexical items of the source language but, unlike word-for-word translation, it
respects the general syntactic norms of the receptor language. In this strategy of
translation and as stated by Newmark (1988, p. 46) "The SL grammatical
constructions are converted to their nearest TL equivalents but the lexical words are
again translated singly, out of context". Likewise, Elewa (2015, p. 14) states that "It
involves word-for-word translation and the meaning of words is derived straight

from the dictionary while keeping TL grammar and word order intact".

Concerning the techniques of adjustment: addition, subtraction, and alteration,
they are manageable methods with the aim of adjusting the form of the message to
the requirements of the receptor language, to produce a semantically equivalent
structure with stylistic appropriateness and same communicative load, (Nida, 1964,
p. 226). Actually, Nida (1964, pp. 226-238) elaborates each of these techniques into
manifold minor types with different illustrative examples, mainly taken from Biblical
translations. However, the study only elaborates each technique into the minor types

that are of relevance to the study as stated below.

Addition is the incorporation of extra-linguistic items, where necessary, into
the translation. The more common and more important kinds are: (1) filling out
elliptical expressions, where the general syntactic norms differ from one language to

another. That is, implicit linguistic items in one language must be explicit in another.
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For example, the English sentence | know the time when he arrives is translated into

Arabic as /’adlamu-l waqta-1-1adi yahdaru fih/ "lit. | know the time that he arrives

in" where the English relative adverb when is processed into the Arabic relative
pronoun /*al-1adi/ "that" in addition to the prepositional phrase /fih/ "in it". That is,
the implicit English items become explicit in Arabic; (2) obligatory specification
where the absence of such a specification in translation might lead to ambiguity or to
misleading reference. As far as the researcher sees, the Arabic word /sari9ah/ may be
transliterated into Shari’ah or otherwise translated into Islamic law. The latter form
should include Islamic as an explicit part to indicate which law is meant; (3) semantic
doublets where some languages make frequent use of such doublets. For example,
the English sentence he exclaimed may be elaborated into Arabic as /ta9aj—jaba
gd’ilan/ "lit. he exclaimed saying". It is noteworthy that semantic doublets are not a
kind of redundancy. Rather, they show fidelity to the source language text and
function like quotation marks, especially in serious texts such as the Noble Qur’an.
Actually, they do not add to the content of the message of the original but they show
different way of communicating information by making explicit what is implicit in
the source-language text; see (Nida, 1964, pp. 227-228 , 230-231).

Subtraction, like addition, is a technique of adjustment but it works out the
source language text into a less portion of wording. The more important types of
which are: (1) repetitions as in the semantic doublets stated above but the text is
managed the other way round; (2) specification of reference; compare God will
condemn him and he will be condemned. That is, specifying the agent may be
important in the source language but the reverse situation may be true of the receptor
language. Consequently, a shift of voice would eliminate the agent; (3) categories
where all the categories of the source-language text need not be fully reflected,
otherwise, the translation sounds awkward. Moreover, the receptor language may not
have corresponding categories to those of the source language. Such being the case,
the translation should render the meaning in a different way. As far as the researcher
sees, a good example of subtraction concerning category is the reduction of
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Classical-Arabic comparative/superlative adjective-forms into English absolute
adjective-form; see below (9.3). Actually, subtraction is not a violation of fidelity; it
is a fidelity to accurate correspondence; see Nida (1964, pp. 231-232).

Alteration is a technique of adjustment that modifies the source language text
into a more suitable form of the receptor language but with adherence to the principle
of accurate correspondence. The common types of which are: (1) alteration of
categories, such as a shift of form where the equivalent concept is expressed by a
different class of word-form. For example, a singular noun but generic in meaning
could be altered to a plural noun. Compare the Arabic-English sentence /*adlana-
r—ra’isu ’an—na-Ibildda tamur—ru bi’azmatin-iqtisadiy—yah/ "The President declared
that the country undergoes an economic crisis"; (2) alteration because of semantic
problems involving single words. That is, the translator may be required to use a word
with a higher hierarchical value, e.g. time and occasion for hour and day. Likewise,
semantic alteration is necessary when a word seems to be of the same hierarchical
level in the source and receptor language but it occupies a different position in each
because of cultural difference. The word wolves, for example, in wolves in sheep's
clothing is rendered in Bulu (a Cameroonian Language) as leopards. That is, the two
words have different referential meanings as to the lineal series of biology. However,
their functional meanings are the same; (3) semantic problems involving exocentric
expressions. That is, exocentric expressions, e.g. Idioms and figures of speech such
as simile and metaphor may be problematic to the translator especially that of the
Bible. Nida (1964, pp. 237-238) states that many figurative expressions of the Bible
represent an essential part of the message of the Scriptures. However, the translator
may miss their idiomatic meaning and translates them literally, such as the phrase sat
to the table, implying that they were sitting and not eating. However, a careful
translator recognizes the need for the adjustment of such exocentric expressions by
alteration. That is, their cultural differences should be taken into consideration. Thus,
the German idiom Mit Wolfen muss man heulen "lit. one must howl with wolves™ may

be rendered in English as when in Rome do as the Romans; see Nida (1964, pp. 237-
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238). Actually, the principle should be generalized to religious texts including The

Noble Qur’an, as in the following section.

9- A Critical Analysis of Ghéli's and Pickthall's Translation of The Noble

Qur’an: A Study Based on Five Linguistic Rules of ?Us(lu-tafsir

Following is a critical analysis of Ghali's and Pickthall's translation of the
Nobel Qur’an. The study bases its argumentation on five linguistic rules of “Us(lu-
tafsir. The rule is introduced as provided in the literature of “Usilu-zafsir, exegeses
of the Noble Qur’an and Classical Arabic, followed by explanation and
exemplification. Afterwards, Ghali's and Pickthall's translation of some related verses
are introduced. Then a commentary is given, critically analyzing each of the two
translations and suggesting a more appropriate translation.

9.1. Pat—tadmin/ is “Adding the meaning of one linguistic item to the meaning of

another linguistic item.” (?Az-Zarkashy, 2006, pp. 835-840)
(187:2) "akibus ) dd5h alucal) 445 25 ol

/?uhil—la lakum laylata- s—siyAmir—rafa@u ila nisa’ikum/

In the above Qur’anic verse, the Qur’anic lexeme /’ar—rafadu/ "lit. the courteous
language between spouses” includes the meaning of /’al’ifda’/ "lying with" since it is
followed by the preposition /’ila/ "to" which is a typical syntactic feature of /’al’ifda’/;
see ’Al-Hilaly (1986, pp. 207-208). Lexically speaking, the original meaning of
[’ar-rafafu/ is "the use of obscene language", Ar-Razy, 1973, p. 250). According
to *Ab{ Hayyan (1992, vol 2, p. 211) the lexeme refers to speaking openly of sexual
affairs and implicitly indicates sexual intercourse. The same idea is maintained by
’Al-’Ahmady (1986, pp. 130-131); M. Darwish (1994, p. 268); ’lbn *Al’Araby (n.d.,
vol. 1, p. 128); ?Ibn Féris (1991, vol. 2, p. 421); ’Ibn Manthour and Khayyat (n.d.,
vol. 1. p. 1195); *Al-Fayr(z’Abady (n.d., vol. 1, p. 173). Consequently, the Qur’anic
lexeme /*ar—rafafu/ has two meanings, i.e. ""the courteous language between spouses”

and /’al’ifda’/ "lying with". Such being the case, it may be translated into to court and
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lie with (your wives). However, such a duality of meaning is missed in the translation
of the lexeme in Ghali's (2:187) and Pickthall's translation (2:187) of the verse:

Ghali's translation (2:187) "It is made lawful for you, upon the night of fast, to

lie with your wives."

Pickthall's translation (2:187) "It is made lawful for you to go unto your wives
on the night of the fast."

As seen above, Ghali (2:187) translates /’ar—rafaBu/ into "to lie with" whereas
Pickthall (2:187) translates it into "go unto”. That is, each of the two translations
misses the lexical meaning of the term. i.e. the courteous language between spouses.
It could be argued that: first, the lexeme /*ar-rafadu/ in the above verse simply means
lying with; this is the meaning stated by exegetes of the Noble Qur’an, (*Az-
Zamakhshary n.d., vol. 1, pp, 270-271; ’AL-Qurtuby, 1990, vol. 1, pp. 798-800; *An-
Nasafy, 2008, p. 99; ’Ibn Kathir, 2004, pp. 96-97). Second, lying with is part of the
lexical meaning of /’ar—rafaBu/ in the sense that some exegetes of the Noble Qur’an
and Arabic lexicons defines it as a more general term that covers all intimate acts and
words, especially between man and wife; see *AL-’Ashgar (1985, vol. 1, p. 36) and
Council of the Arabic Language (2018, vol. 1, pp. 507-508). Third, during the month
of Ramadan (the time of fasting), it is permitted to court one's wife by day, not to
mention the same permission by night. Consequently, it is redundant to elaborate
such a meaning in the translation. These claims may justify "lying with" and "go
unto" as sufficient translations of the Qur’anic lexeme /*ar-rafabu/. However, these
claims could be refuted respectively. First, the exegetic interpretation of the lexeme
as lying with does not cancel the lexical meaning, i.e. the courteous language between
spouses. Moreover, when the meaning of /’ar—rafa0u/ in the verse is reduced to lying
with, what would it add to describe the same lexeme as an example of /?at—tadmin/
as clearly stated by nearly all exegetes of the Noble Qur’an? Likewise, for a Qur’anic
term to be interpreted with two meanings is more appropriate than to be interpreted

with only one meaning; see below the linguistic rule (9.4), i.e. /atta’sisu ’awla mina-
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t-tawkid/. Second, if it is taken for granted that lying with represents part of the lexical
meaning of /ar-rafadu/, the other part is still there and should be processed
in translation. Third, the courteous language as permitted between spouses by day
and by night during the month of Ramadan is a final stage of fasting legislation.
However, contextually speaking, the above verse describes an early stage of fasting
where courteous language as well as sexual intercourse was forbidden by day and
allowed by night till they perform °Isha’ "late evening" prayer, or otherwise they go
to sleep earlier. Actually some of the Prophet's Companions could not fully abide by
these rules where some of them had a marital relationship with their wives after ’Isha’
"late evening" prayer. They came to the Prophet, consumed by guilt, asking for
’Allah's forgiving. Others slept before they breakfast and continued fasting up to the
following day losing their consciousness by midday. The verse was revealed in a new
legislation that allows them to court and lie with their wives all night long during the
month of fasting. Actually, the Qur’anic expression /’uhil-la lakum/ "you are
permitted to" presupposes the permission of something that was earlier forbidden;
see (’Abl Hayyan 1992, vol. 2, pp. 210-212; Al Qurtuby, 1990, vol. 1, pp. 798-799;
M. Darwish, 1994, vol. 1, p. 270; Tantawy, 2006, p. 26).

With the above-stated argumentation taken into consideration, the lexical
meaning of /’ar—rafafu/, i.e. the courteous language between spouses represents an
essential part of the meaning in the verse and should be elaborated in the translation
as to court and lie with (your wives). The strategy used in translation is literal
translation coupled with addition by filling out an elliptical expression or a semantic
doublet It is also noteworthy that the process of translation should go the other way
round of Ghali's and Pickthall's translation, that is, to court stands as a literal
translation of /’ar-rafaBu/ whereas to lie with (your wives) stands as the filling out

of the ellipted lexeme /*al’ifda’/. The introduced translation would be:

"On the night of fasting, you are permitted to court and lie with your

wives"
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9.2. Imafna-Ifidli yufhamu min tarigati ta9lad—dih/
(The meaning of a verb is grasped by way of its transitivity)
(PAs-Sabt, 2013, vol. 1, p. 292)

An example of the rule may be the verb /yasmadu/ "to hear". As stated by ’Ibn

Hisham (2005, pp. 341 342), originally it is a transitive verb, as in the verse (50.42)
'@~k dspall (grewns a9d flyawma yasmadina-s—sayhata bi- Ihag/ "The Day when
they hear the might blast in reality"; quoted from Abdel Haleem (50:42). However,

when the verb is followed by the preposition | /?ila/ "to", it means to eavesdrop, as

in the verse (37:8) “cila JS (pa (58dang eV S ) (sracs Y7 18 yas-samadling

!ila-Imala’i-I’adala wa yugdafiina min kul—li janib/ "They cannot eavesdrop on the

Higher Assembly - pelted from every side™; quoted from Abdel Haleem (37:8).

Alternatively, when the same verb is followed by the preposition " J" "for", it means

to answer the call of, as in the phrase "sxes (3al 4l aau’ /samiYa-I-lahu liman

hamidah/ "Almighty *Allah answers the call of whomever that praises Him".

Likewise, *As-Sabt (2013, vol. 1, p. 292) states that the verb " _jlau' /yandur/ "to look"
means to wait for when it is used transitively as in the verse (57:13) iy Ug il

"a8)s% (1 /'undlirand nag-tabis min—ntrikum/ "Wait for us! let us have some of your

light"; quoted from Abdel Haleem (57:13). However, when the verb is followed by

the preposition” JI" /%ild/ "to" it means to look towards as in the verses (75:22-23)
"5U gy () 8yals Yiagy beag' /wujlihay—ywma’idin nadiratun *ila rab—biha nagirah/

"On that Day, there will be shining faces, looking towards their Lord"; quoted with
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modification from Abdel Haleem (75:22-23). Variably, when the verb is followed by

the preposition " " /fi/ "into", it means to contemplate, as in the verse (7:185) S

" eVl Cilgandl cuglla g ylan Al /*awa lam yandurd fi malak{ti-s—samawati wa-

IYard/ "Have they not contemplated the realm of heavens and earth"; quoted from
Abdel Haleem (7:185). However, of the three meanings of the verb, i.e. to wait for,
to look towards, and to contemplate only to look towards is properly rendered by
Ghali (1997) and Pickthall (1997), as in the following analysis:

9.2.1. Verse 1
(57:13) "a)gh (e aiRi Ug ail"

/?undlirana nag-tabis min—nérikum/
Ghali's translation (57:13): ""Look on us that we may adapt from your light™

Pickthall's translation (57:13): *"Look on us that we may borrow from your light"

In the above verse, the verb "Ug ail" funduriina/ means wait for us, see *An-

Nasafy (2008, p. 1209); *Az-Zamakhshary (n.d., vol. 4, p. 515) and Tantawy (2006,
p. 457). However, each of Ghali (57:13) and Pickthall (57:13) translates the verb into
"look on us". That is, the meaning was literally rendered as to eye perception. More
appropriately, the verb may be translated into "wait for" where the strategy of
translation is alteration because of a semantic problem involving an exocentric
expression. Actually, the meaning of the verb /?undurina/ "wait for us", in the verse
is an idiomatic one. That is, it falls under Nida's (1964, pp. 237-238) exocentric

expressions, i.e. idioms. The introduced translation would be:
"wait for us! let us have some of your light"

9.2.2. Verse no. 2

Bulletin of The Faculty of Languages & Translation 427 Issue No. 27, July 2024



(23—22 :72) "5l ) () Bpal Aags 04y’

/wujithuy—ywma?idin nadiratun 14 rab-biha nagirah/

Ghali's translation (75:22-23): ""Upon that Day, faces shall be blooming, looking

towards their Lord"

Pickthall's translation (75:22-23): ""That day will faces be resplendent, looking

toward their Lord"

In the above verse, the participial form of the verb /nagirah/ literally means
looking towards; see *Al-Qurtuby (1990, vol. 10, pp. 7143-7144) and ’Ibn Kathir
(2004, vol. 3, p. 382). Likewise, each of Ghali (75:23) and Pickthall (75: 23) literally
translates the same form into "looking towards" and "looking toward" respectively.

That is, they each properly render the intended meaning.

9.2.3. Verse no. 3
(YA® V) "Gaflly lgand) cigSla b g day algf?

[*awa lam yangurd fi malak(ti-s—samawati wa-I’ard/
Ghali's translation (7:185): **And they have not looked into the Dominion of the

heavens and the earth"

Pickthall's translation (7:185): ""Have they not considered the dominion of the

heavens and the earth"*

In the above verse, the verb /yandur( fi/ means to contemplate; see °Al-
’Ahmady (1986, p. 389); *As-Sabt (2013, vol. 1, p. 292); Council of the Arabic
Language (1980, p. 622); Council of the Arabic Language (2018, vol. 2, p. 1106).
However, the verb is literally rendered by Ghali (7:185) as "look into". As such, he

misses the intend meaning of contemplation. It could be argued that the verb look
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into might be used as a prepositional verb® to mean "investigate, examine, pay
attention to, to inquire into". As such, it may indicate the meaning of the verb in the
above verse. However, such lexical meanings are not related to contemplation as
stated in the verse. They might indicate an investigation of a crime, a problem, a fault
etc. to be solved or repaired; see Longman English Larousse (1968, p. 682), The
Shorter Oxford English Dictionary on Historical Principles (1980, vol. 1, p. 1237),
Longman Active Study Dictionary (1992, p. 356), Longman Dictionary of English
Language and Culture (1998, p. 781), Hornby (1999, p. 695), and Longman
Dictionary of Contemporary English (2007, p. 957). Moreover, literality was always
a typical methodology of Ghali's translation without consideration of the intended
meaning. Concerning Pickthall's translation (7:185), he translates the verb /yandurQ
fi/ into "consider". As such, he conveys the intended meaning of the verb, where to
contemplate and to consider may be synonymously used. The strategy used in
translation, with each of the two verbs, is alteration because of a semantic problem

involving an exocentric expression. The introduced translation would be:
""Have they not contemplated the realm of the heavens and the earth™

9.3. /’af9alu-t—tafdili qad yutlaqu fi-lqur?’4ani wa-lI-lugati muridan bihi-
Pit—tisafu 14 tafdila Say’in 9ali $ay’in mu’ak—kidan mada quw—wati-s—sifati-
Imujar-radati ’aw mugqsiran lahd 9alid tarafin aw muSiran ’ilA 9aksi-
s—sifah/ (The comparative/superlative adjective may be used in the Noble Qur’an
and in Classical Arabic, not to indicate a scale of gradability (e.g.
superiority/inferiority) but to state the absolute degree of adjective,
emphasizing how forceful it is, or confining it to one side, or referring to the
opposite adjective (Hasan, 1964, vol.3, pp. 331-340; *Ath-Tha’4liby, 1972, p. 378;
’As-Sabt, 2013, vol. 1, pp. 288-292).

As stated by ?As-Sabt (2013, vol. 1, p. 289) and ’Al-Hasimy (n.d., p. 328), the
comparative/superlative form originally indicates a degree of superiority as to a

particular adjective or quality that two sides have in common. However, the form
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may be used of mere description without gradability intended. The same idea is
maintained by Hasan (1964, vol. 3, p. 340) who quotes a description by a globetrotter
to a city of dwarfs: /walaysa lahum hukimah walakin Yindahum qadiw-wahid
yarjidina ‘ilayh wayahtarimiina ra’yah waqgad qabaltuh@i mar-ratan fagala liya-
Imutarjimu hada ‘afdalu-lqudati dindand wa’awsa9uhum xibratan qadd’y-yatan
wa’arjahuhum 9aqla/ "... they have no government but they have only one arbiter
whom they consult and respect. I once met him; the interpreter said 'This is the

cleverest of all arbiters we have, the most experienced and wisest of them all'." Hasan

(1964, vol. 3, p. 340) states that the meaning is: clever, experienced, and wise;
actually, they have not another arbiter. Such an argumentation as introduced by Hasan
(1964, vol. 3, p. 340) shows that the superlative form may not be meant as such but

to emphasize the degree of a particular adjective stressing how forceful it is. Likewise,
in the Qur’anic verse (30:27) "ade (jsal 585 sduny A Al sa (M) sag' /wa huwa-

1-1ad7 yabda*u-lxalga umma yudiduhu wahuwa ‘ahwanu Yalayh/ "He is the One
Who Creates, then re-creates and it is plainly easy for Him", the comparative form
/*ahwanu/ "lit. easier" does not reflect a degree of comparison; it simply means
"plainly easy”; see ’Al-Hagimy (n.d., p. 328). It is taken for granted that things are all
equally the same to Almighty Allah; nothing is easier or more difficult for Him.
However, such a shade of meaning of the comparative form may not be reflected in
translation of the above verse, as in following translations by Ghali (30:27) and

Pickthall (30:27).
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9.3.1 Verse no 1:
(27:30) "anle O oal sag oamy af (3AY) jam M) g4
/wa huwa-1-1adi yabda’u-lxalqga Qumma yuYiduhu wahuwa *ahwanu

Yalayh/

Ghali's translation (30: 27): "And He is (The One) Who begins creation, (and)
thereafter He brings it back again, and it is most simple

for Him'".

Pickthall's translation (30:27): '"He it is who produceth creation, then

reproduceth it, and it is easier for Him".

In the above verse, Ghali (30: 27) translates the comparative form /?ahwanu/
into “most simple". Actually, he recognizes the theological problem of the
comparative form simpler but he mismanages its translation into "most simple". That
is, he uses the adverb most which has the formal meaning of very; see Longman
Dictionary of Contemporary English (2007, p. 1070). The form most still holds an
implicit scale of gradability that reflects variable degrees of comparison. According
to Quirk et al (1973, pp. 429, 438-439, 444-445), intensifiers are a subcategory of an
adverb that is technically called adjunct; they show a heightening or a lowering effect
on some unit in the sentence. Intensifiers which show a high effect are subcategorized
into emphasizers and amplifiers. The former have a general heightening effect
whereas the latter scale upwards from an assumed norm. Amplifiers are, in turn,
subdivided into (a) maximizers, which denote the upper extreme of the scale; and (b)

boasters which denote a higher degree on the scale.
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emphasizers
Intensifiers Maximizers

\ amplifiers /
\ Boosters

adapted from Quirk et al (1973, p. 493)

Common emphasizers are; actually, clearly, certainly, plainly, really, frankly,
honestly simply, just.

Common maximizers are: absolutely, completely, entirely, extremely fully,
perfectly, thoroughly, totally, utterly.

Common boosters are greatly, highly much, so, strongly, intensely.

with the above stated argumentation taken into consideration, the problem with
Ghali's (30:27) translation is that it uses an amplifying booster, 1.e. most which still
reflects a scale of gradability, despite the fact that it reduces the comparative form
/*ahwanu/ "lit. easier" to the absolute form degree /hay—yin/ "easy", using simple
instead of simpler. An emphasizer such as plainly would actually be the more
appropriate choice. When it comes to Pickthall's (30:27) translation, it uses the
comparative form "easier", which is clearly inappropriate. Consequently, the
comparative form /?ahwanu/ "lit. easier" may be appropriately translated into plainly
easy where the strategy is subtraction involving category (that is, easier is reduced to
easy), coupled with addition (plainly) of obligatory specification to avoid ambiguity.
Actually, it is emphasis, not comparison, that is intended. The introduced translation
would be:

""He is the One Who Creates, then re-creates and it is plainly easy for Him"

Alternatively, /?afYalu-t—tafdil/ may be used to indicate confinement or
peculiarity of an adjective to one side. As explained by *As-Sabt (2013, vol. 1, p.
291), it is a cultural norm of Classical Arabic that confinement of a particular
adjective to one side may be expressed in a comparative form, as in the poetic line of
verse:
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dlaall LaSpal LS 5 3 st S a e oy og ol

/*atahjihu walasta lah( bikuf’in fa§ar—rukuma lixyrikuma-lfida*u/ "How dare you

lampoon him while you are not his competent; O you Malevolent, let your soul be
given up to the one who is benevolent". In this line of verse, the phrase /faSar—rukuma
lixyrikuma-Ifida*u/ "lit. sacrificed be the soul of the one who is more malevolent to
the one who is more benevolent" confines malevolence to one side and confines

benevolence to the other. The same idea of confinement of an adjective is maintained
by ’Az-Zamakhshary (1990, p. 111). However, such a shade of meaning of the
comparative form may not be reflected in translation of Ghali and Pickthall, as in the
following verse.

9.3.2. Verse no. 2
(75:19) "aia Chaualy UlKa 1& 82 (10 O galasud’

/fasayadlamiina man huwa ‘sar—rum—makanaw—wa *adafu junda/

Ghali's translation (19:75): "... then they will soon know who is in an eviler
place and weaker in hosts"

Pickthall's translation (19:75): "They will know who is worse in position and
who is weaker as an army"

In the above verse, the two comparative forms /sar—rum—makanaw—wa
*ad9afu junda/ "lit. of worse situation and weaker in force" do not reflect a scale of
gradability; they simply refer to the absolute degree of the two adjectives, i.e. /’sar/
"bad" and /da4if/ "weak". The verse is revealed in a context of threatening to these
who do not believe in Allah, where the two adjectives are confined to them. Actually,
the other side, i.e. those who believe in Allah, does not share the two adjectives.
However, Ghali (19:75) and Pickthall (19:75) give literal translations of the two
adjectives as "in an eviler place" and "weaker in hosts", and "worse in position" and
“weaker as an army", respectively. However as stated above, the two comparative
adjectives indicate confinement, not comparison. Consequently, they are more
appropriately translated into of bad situation and weak in force, where the strategy is

subtraction of category, 1.e. reduction of the comparative form to the absolute form.
The introduced translation would be:

"They will realize which party is of bad situation and weak in force"
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Variably, the comparative form may be used in Classical Arabic to hold a
comparison between two sides. However, the comparison is not related to the

adjective but to the opposite of the adjective. In the Prophetic Hadith <Ll i\ o

"astlnl (s /nahnu ‘ahag—qu bi-§—Sak—ki min ‘ibrahim/ "lit. we ought to be more

doubtful than Abraham", the meaning is "Neither we nor Abraham is doubtful”, (*As-
Sabt, 2013, vol. 1, pp. 289-290). By the same token, Hasan (1964, vol. 3, p. 331)
states that the comparative form in Classical Arabic may show comparison between
two persons or things as to a particular adjective but the intended meaning is that of
the opposite of the adjective; One may say of two persons taken as enemies: /hada
*ahab—bu *ily—ya min dalik/ "lit. This is more beloved for me than that" where the
meaning is “this is less detestable than that”. However, such a shade of meaning of
the comparative form may not be taken into consideration in Ghali's and Pickthall's
translation as in the following verse:

9.3.3. verse no.3
(37:44) "Crrana 15518 agl) aSUSIA] agld cpillg 2 agd ol _pd ol
/*ahum xayrun am qawmi tub—-baiw—wa-l-ladina min qablihim
?ahlakndhum *in—nahum kand mujrimin/

Ghali's translation (44 :37) "Are they more charitable, or the people of Tubba?
and the ones even before them? We caused them to
perish; Surely they were criminals."

Pickthall's translation (44:37) "Are they better or the folk of Tobb’a and those
before them? We destroyed them, for surely they were
guilty."

In the above verse, the comparative form /xayrun/ "lit. better" is used with the
opposite meaning, i.e. "worse". According to *Az-Zamakhshary (n.d., vol. 4, p. 303),
there was nothing good about the two parties, i.e. the tribesmen of Quraysh and those
of Tubba’. However, each of Ghali (44:37) and Pickthall (44:37) literally translates
the comparative adjective /xayrun/ into "more charitable" and "better" respectively.
However, the intended meaning is the opposite of the form. As such, it could be more
appropriately, translated into worse, where the strategy is alteration because of a
semantic problem involving a single word. The introduced translation would be:
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""Are they worse than the tribesmen of Tubba? and those who were earlier;
We destroyed them (all). Verily, they were guilty".

9.4. /*at—ta’sisu ?awla mina t—tawkid/ (For a word (or some other linguistic
item) to base a new meaning is more appropriate than to confirm an existing
meaning) (*Ash-Shingqity, 2011, p. 1291).

It is noteworthy that some Qur’anic lexemes could be interpreted in more than
one meaning. However, one of such meanings may be explicitly stated somewhere in
the verse. As such, when the same lexeme or its synonym, is mentioned again, it is
more appropriate to give it a new meaning rather than to re-state the existing meaning,

as in the verse (2:177) dasall Goly oSlesally alially 5l (660 4 e JW) 34

SIS Slg sl eGB QB g Gabiludly/ wa'dta-Imala Gala hub—bihi dawi-lqurba

wa-lyatdma wa-lmasakina wa-bna-s—sabili wa-s—sa‘ilina wa fi-r—riqabi wa’aqima-
s—salata wa’ata-z—zakah/ "... who give away (in charity) some of their wealth,
however much they cherish it, to their relatives. to orphans, the needy, travelers and
beggars, and to liberate those in bondage; those who keep up the prayer and pay
Zakah"; quoted with modification from Abdel Haleem (2010). In this verse, the
lexeme /*almala/ "lit. wealth" could be contextually interpreted as /sadaqah/ "money
given in charity" or as /zakah/ "money given under obligation"; (*Az-Zamakhshary,
n.d., vol. 1, p. 258). However, the lexeme /zakah/ is explicitly mentioned later in the
verse. As such, the lexeme /?almala/ "lit. wealth" may be more appropriately
interpreted as /sadaqah/ "money given in charity" and translated accordingly.
However, such a rule as stated above may not be taken into consideration when
similar verses are translated as in the following verse.

9.4.1.
Ada ale B IS clila ahally G2y Clsendl (B (e A aen A o i Al
(41:24) " glaisi Loy ale il g 4aandy
/*alam tara *an—na-1-1aha yusab—bihu lahd man fi-s—samawati wa-I’ardi wa-

t—tayru saf—fatin kul-lun qad 9alima salatahii wa tasbihahu wa-1-lahu
Jalimum—bima yaf9alin/

Ghali's translation (24:41): ""Have you not seen that to Allah Whosoever are in
the heavens and the earth hymn and the birds
outstretching (their wing)? Each has already known
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their prayer and their hymn; and Allah is Ever-

Knowing of whatsoever they perform".

Pickthall's translation (24:41): '""Hast thou not seen that Allah, He it is whom all
who are in the heavens and the earth praise, and the
birds in their flight? Of each He knoweth verily the
worship and the praise; and Allah is Aware of what
they do"

In the above verse, there are two lexemes that generally have the same meaning,
ie. "é’s" /Yalima/ "has known" and /9alim/ "All-knowing". Actually, the latter

/dalim/ "All-knowing" is a Divine Name that explicitly relates knowing to *Allah;
however, the latter, i.e. /9alima/ "has known" is a verb that could be contextually
interpreted in two different ways: (1) either “Alldah knows the way each creature
praises and prays (2) or each creature has known the way of his praising and praying.
Evidently, the first meaning is explicitly stated by The Divine Name. As such, and
according to the rule, it is more appropriate to choose the second meaning as a new,
not given, one. Consequently, Ghali's (24:41) translates the Qur’anic sentence
/kul-lun qad Yalima salatahu wa tasbihahu/ into "Each has already known their
prayer and their hymn", choosing the second meaning as stated above, which may be
more appropriate. Alternatively, Pickthall (24:41) translates the same sentence into
"... of each He knoweth verily the worship and the praise", choosing the first meaning
as stated above, which may be less appropriate. The strategy of each of the two
translations, however, is literal translation where the two meanings are lexically
derived from the structuring of the sentence. The only difference is the way of
interpreting the grammatical functions of word-order. According to Ghali's
translation, /kul—lun/ "each" is interpreted as a subject of the verb /9alima/ "has
known", whereas according to Pickthall's translation, it is interpreted as a fronted part
of the object of same the verb "of each He knoweth". Hence, the introduced
translation, by the strategy of literal translation, would be:

"Prophet, do you not see that all those who are in the heavens and earth praise
?Allah, as do the birds with their wings outstretched? Each knows it's (own way)
of praying and praising. ?Allah is All-knowing of whatsoever they do"; quoted
with modification from Abdel Haleem (2010).

9.5. /’al9arabu ’i0a *abhamati-ITadada fil-’ay—yami wa-l-layélya gal-labat
fihi-1-layalya wa’ioa aghari ma9a-I9adadi mufas—sirahi *asqati min 9adadi-
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Imu’an—na0i-lha’a wa *aObatiha fi 9adadi-lmudak—kar/ CAs-
Sabt, 2013, vol.1 pp. 334-335)

(Grammatically speaking, cardinal numbers in Classic Arabic are conversely
inflected to the masculine or feminine. However, culturally speaking, the time
adverb marking the number may be ellipted. Such being the case, the number is
consistently inflected to the feminine, despite the fact that reference may be
to the masculine).

It is noteworthy that cardinal numbers in Classical Arabic from /6alaBah/ "three
(masc.)" and up to /9asarah/ "ten (masc.)" are conversely inflected as to gender. That
1s, a feminine suffix is added when reference is to the masculine and is deleted when
reference is to the feminine. Actually, such a feminine suffix has two allomorphs, i.e.
{-h} before a pause and {-t} in connected speech. Consequently, in reference to the
masculine, a native speaker of Arabic says; /0alaftu rijal/ "three men", /*arbadatu
rijal/ "four men" in connected speech. However, before a pause, he says: /0alaBah/
"three (masc.)", /*arba9ah/ "four (masc.)". Alternatively, in reference to the feminine,
he says: /0alafu nisa?/ "three women" or, /0alaf/ "three (fem.)" ; /’arbatu nisa?/ "four
women" or /arbaq/ "four (fem.)", with the feminine suffix deleted. Nevertheless, the
number /Yasarah/ "ten (masc.)" follows the same rule when it is used as a single
number, as in /9asaratu rijal/ "ten men". When it is part of a compound number,
however, it conforms to the gender which it refers to, as in /6alafatu 9aSara rajul/
"thirteen men", with the feminine suffix deleted, and /0alafa YaSrata-mra’ah/
"thirteen women", with the feminine suffix mentioned, (‘Ibn *Ageel 2004, vol. 2, part
4, p. 54; "Ibn Hisham 2004, pp. 307-308).

The above stated argumentation is the general rule that governs the inflection
of cardinal numbers in Classical Arabic. Alternatively, and according to the linguistic
rule of “Us(lu-zafsir, it is a cultural norm that the time adverb marking number may
be ellipted. Such being the case, the number is consistently inflected to the feminine
form despite the fact that reference may be to the masculine. For example, a native
speaker of Arabic may say: /sumna Yasarata ‘ay—yamin mir—ramadan/ "so far, we
have fasted ten days in the month of Ramadan"; that is, the number /Yasarata/ "ten
(masc.)" is conversely inflected to the gender, following the general rule since the
time adverb marking the number, i.e. /*ay—yamin/ "days" is mentioned. Alternatively,
he may say: /sumna Y9asran mir-ramadan/. "So far, we have fasted ten (days) in the
month of Ramadan". That is, the number /9asran/ "ten (fem.)" is consistently
inflected to the feminine form according to the rule governing the cultural norm since
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the time adverb marking the number is ellipted. Likewise, the following verse follows
the same rule and should be managed accordingly in translation.

9.5.3.
(234:2) "Le g ,edl daf gl Cpanis gl Ok alia O gl Cudlly

/wa-1-19ina yutawafawna minkum waygariina *azwijay—yatarab—basna bi
’anfusihin—na *arba9ata *aShuriw—wa 9asra/

Ghali's Translation (2:234): ""And the ones of you who are taken up, and leave
behind (them) spouses, shall await by themselves four

months and ten nights".

Pickthall's translation (2:234): ""Such of you as die and leave behind them wives,
they (the wives) shall wait, keeping themselves apart,
four months and ten days."

The above verse states the period of time that a widow must await before re-
marrying, i.e. four months and ten full days. However, the Qur’anic expression
/*arbadata “ashuriw—wa Yasra/ literally means "four months and ten (nights)". That
is, the feminine form /Yasrd/ "ten (fem.)" implies "nights". According to ‘Az-
Zamakhshary (n.d., vol. 1, p: 329) the form /9asra/ "ten (fem.)" refers to nights but it
also includes their days (the period of time from sunrise to sunset, i.e. /nahar/). It is
used here in accordance with the cultural norm of the Arabs. The same idea is
maintained by ?Al-Qurtuby (1990, vol.1, p. 1098) and *An-Nasafy (2008, p. 122). As
such, the period to be awaited by a widow before re-marrying should be interpreted
as four months and ten full days. However Ghali (2:234), less appropriately, translates
the Qur’anic expression /’arbadata *ashuriw—wa Yadra/ into "four months and ten

nights" as he sticks to the literality® of the feminine form of number, i.e. /9asrad/ "ten
(fem.)" despite the fact that he (1997, p. 38) admits - in a footnote to his translation -
that reference is to the masculine, i.e., "days". Concerning Pickthall's (2:234)
translation of the same Qur’anic expression into "four months and ten days", it may
be more appropriate than Ghali's. Still, there is some ambiguity about the lexeme
days. That is, it could be lexically interpreted as (1) either periods of twenty four
hours (2) or as periods of time from sunrise to sunset; see The Shorter Oxford English
Dictionary on Historical Principles (1980, vol. 1, pp. 491-492), Longman Dictionary
of English Language and Culture (1998, p. 328), and Longman Dictionary of
Contemporary English (2007, p. 398). The Arabic lexeme /yawm/ "day" has the same
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problem where it could be interpreted in the same two meanings; see ‘Ibn Manthour
and Khayyat (n.d., vol. 3, p. 1021), Al-Fayriz’Abady (n.d., vol. 2, p. 156) and
Council of the Arabic Language (1980, p. 687). However, contextually speaking, the
implicitly meant Qur’anic lexeme /ay—yam/ "days" refers to periods of twenty four
hours, i.e. "full days". That is, whether it is interpreted lexically as periods of twenty
four hours or as periods of time from sunrise to sunset (but added to their nights), the
conclusive meaning is the same, and the word full should be added. As such, the
Qur’anic expression /‘arbadata ‘ashuriw—wa Yasrd/ may be more appropriately
translated into "four months and ten (full) days". The strategy of such a translation is
addition coupled with alteration. That is, the addition of full days required for
obligatory specification to avoid ambiguity. Moreover, there is an alteration required
for a semantic problem involving a single word. That is, the implicit feminine form
nights is altered into the explicit masculine form days. The introduced translation
would be:

"Those of you who die but survived by their widow's, the widows have to wait
for four months and ten full days (before they are re-married)".

10. Conclusion

This research is concerned with the study of the effect of the linguistic rules of
?Usllu-tafsir on the Qur’anic translation. That is, to what extent these rules are
important to a more proper understanding of the Nobel Qur’an and, in turn, to a more
appropriate translation of its meaning. The study bases its argumentation on five such
rules, coupled with some strategies of translation, i.e. literal translation, and
techniques of adjustment as set by Nida in his model Toward A Science of Translating
(1964). The two parts represent a theoretical framework to a critical analysis of
Ghali’s (1997) and Pickthall’s (1997) translation of the Noble Qur’an. The five rules
are:

1. ?at—tadmin wa huwa ’idafatu ma9na lafgatin lima9na lafgatin "uxra/

(Pat—tadmin/ is adding the meaning of one linguistic item to the meaning of
another linguistic item)
(?Az-Zarkashy, 2006, pp. 835-840)

2. /Imadna-Ifidli yufhamu mintarigati ta9dad—dih/
(The meaning of a verb is grasped by way of its transitivity)

(*As-Sabt, 2013, vol. 1, pp 292-295)
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3- [*afdalu-t—tafdili gad yutlagu fi-lgur?ani wa-lI-lugati muradan bihi-
I’it—tisafu 1a tafdila ay’in dala say’in mu’ak—kidan mada quw—wati-s—sifati-
Imujar—radati aw mugsiran laha 9ala tarafin aw musiran *ila daksi-s—sifah/

(The comparative/superlative adjective may be used in the Noble Qur?an and in
Classical Arabic, not to indicate a scale of gradability (e.g.
superiority/inferiority) but to state the absolute degree of adjective,
emphasizing how forceful it is, or confining it to one side, or referring to the
opposite adjective (Hasan, 1964, vol.3, pp. 331-340; *Ath-Tha’aliby, 1972, p. 378;
?As-Sabt, 2013, vol. 1, pp. 288-292).

4. [*at—ta’sisu ’awla mina-t—tawkid/

(for a word (or some other linguistic item) to base a new meaning is more
appropriate than to confirm an existing meaning).
(’Ash-Shingity, 2011, p. 1291).

5. [Pal9arabu ’ida ’abhamati-l9adada fil-’ay—yami wa-1-layélya gal-labat fihi-
I-layalya wa’ida *aghari ma9a-l9adadi mufas—sirahii ’asqatl min 9adadi-
Imu”an—na0i-lha’a wa “a@batliha fi dadadi-Imudak—kar/

(’As-Sabt, 2013, vol.1 pp. 334-335)

(Grammatically speaking, cardinal numbers in Classic Arabic are conversely
inflected to the masculine or feminine. However, culturally speaking, the time
adverb marking the number may be ellipted. Such being the case, the number is
consistently inflected to the feminine, despite the fact that reference may be
to the masculine).

Theoretically speaking, the study shows the importance of these rules to a more
proper understanding and a more appropriate translation of the Noble Qur’an. For
example, ?at—tadmin/ represents a duality of meaning that may be missed in
translation when such a rule is not taken into consideration. Likewise, the verb may
show variable meanings that are only determined by way of its transitivity. However,
the translation may stick to the literal meaning of the verb throughout. As such, it
would miss such a variability of meaning. Similarly, the comparative/superlative
form of adjective may represent non-standard idiomatic uses that are only recognized
by full mastering of Classical-Arabic syntax and related cultural norms. Such non-
standard uses of the so-called /?afdalu-t—tafdil/, when wrongly managed, may lead to
a mistranslation that, at times, gives the opposite meaning. By the same token, for a
lexeme to emphasize a meaning that is actually stated somewhere in the text may be
the less appropriate way of translating such a lexeme. Moreover, cardinal numbers in
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Classical Arabic are governed by a rule that conversely inflects them as to gender.
However, there is a cultural norm that may, at times, breaks such a rule, representing
a shade of meaning that is liable to mistranslation. It is noteworthy that the above-
stated subtleties about these rules and their management in translation prove the idea
that the secondary meanings of Classical Arabic are translatable, at least, as far as the
above-mentioned rules are concerned. This would refute the claim that these
meanings are peculiarities to the languages and could not be translated; see ?Ash-
Shateby (2006, vol. 2, pp. 56-57).

Analytically speaking, the two translations in focus, i.e., Gha/i’s (1997)
Towards Understanding the Ever-Glorious Qur’an and Pickthall’s (1997) The
Meaning of the Koran, generally speaking, mismanage the translation of the
linguistic aspects related to the five linguistic rules elaborated in the study. However,
the mismanagement of each is differently oriented. Concerning Gha/i’s translation,
being introduced by a native speaker of Arabic and a well-read scholar in Al-Azhar
University, it shows a realization of some problematic issues as stated by such rules,
as in the comparative form /*ahwanu/ "lit. easier" when it is related to Allah.
However, it is rendered by a booster (most) that implicitly indicates the forbidden
meaning. Moreover, it fails to render the proper meanings set by the other non-
standard uses of the comparative/superlative form. Likewise, it shows awareness of
the cultural norm that breaks the general rule of inflecting cardinal numbers. Yet, it
unreasonably opts for a dogmatic literality of rendering the meaning; a similar case
is the verb /yandur( fi/ to contemplate which is literally translated into “to look into”.
Variably, the translation misses the linguistic aspects related to /?at—tadmin/.

As regards Pickthall’s translation, being introduced by a non-native speaker of
Arabic, it shows unawareness of such linguistic rules and their aspects, e.g.
[?at—tadmin/, non-standard uses of the comparative/superlative form and the more
appropriate choice of basing a new meaning than emphasizing an existing meaning.
However, at times, it may appropriately approach the intended meaning, as in the
variable meanings of a verb governed by way of its transitivity and the rule related
to the cultural norm that breaks the general rule of inflecting cardinal numbers as to
gender. As far as the researcher sees, these are not successful management of the
intricacies of the linguistic rules but a good reading of the intended meaning aided
by other linguistic factors such as context and logical inference.
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Endnotes

1. For sake of consistency, the study uses the term “Us(lu-tafsir instead of
Qawa’idu-zafsir. Moreover, there is a viewpoint that differentiates between
the two terms. That is, "Us(lu-zafsir refers to the general rules that should be
applied to specific examples whereas Qawa?idu-zafsir are corpus-based rules
that start from the bottom by studying specific examples and go on an upward
scale till a general rule is reached. That is, the former is based on deductive
reasoning whereas the latter is based on inductive reasoning; see ?Al-’Osaimy
(n.d. p. 8-9). However, this is a less common viewpoint that is not generally
followed by scholars and academic writers.

2. Theterm lexical in the study is not used in its narrow sense where the meaning
of a Qur’anic lexeme is detected on its own without consideration of other
related lexemes in the verse. Such a narrow sense of the term is used in
opposition to what is grammatical or structural (Matthews, 1997, p. 206.,
Tserdanelis & Wong, 2004, p. 224). Alternatively, the term lexical is used in
its technical sense within the semantic theory, where sense relations with
other lexical items in the structure are taken into consideration. The term, as
such, is synonymous of structural, where lexical / structural semantics may
have the same meaning. (McArthur, 1992, p. 914; Lyons, 1996, pp. 102-130;
Palmer, 1997, pp. 67-117). Such an approach would be of more benefit in
handling the meaning of Qur’anic lexemes that fall within the scope of the
five linguistic rules of " Us(lu-zafsir under study. That is, the variability of
the meaning of one lexeme may be governed by the existence of some other
related lexemes in the verse. Moreover, the term lexical meaning is not meant
to fit into a model of translation where lexical meaning is a more general term
that covers other subsumed aspects of meaning such as propositional
meaning, evoked meaning, presupposed meaning, expressive meaning; see
Baker (2011, pp. 11-15). It otherwise, refers to the study of the meaning of a
Qur’anic lexeme with other sense-related lexemes in the verse, if be, taken
into consideration.

3. The term /?at—tadmin/ may be otherwise used in Arabic poetry or in Arabic
Badi’ "the discipline of decorative and stylistic use of language™ to indicate
some other meanings: (1) the inclusion of someone else's wording within one's
own speech in a quotation-like manner; (2) a complementary part of one's
speech that is appended after the full structure has ended, (°As-Sifty, 2006,
vol. 2, part 3, pp. 176,207; ?Az-Zarkashy, 2006, pp. 835-839). These
meanings are beyond the scope of the study. Moreover, the term is more
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appropriately transliterated despite the fact that it has similar terms in English
such as implicature and conversion. Actually, each of the two terms does not
seem to be a proper equivalent to the Arabic /?ar—tadmin/. That is, the Arabic
term as used in the study is a syntax-based term that stresses the duality of
meaning. However, implicature refers to just one meaning that is implicitly
meant but not explicitly stated, as in there is some chalk the floor, taken to
mean you ought to pick it up, (Crystal, 1992, p. 172; Yule, 1996, pp. 40-41).
That is, the literal meaning is not an essential part of the message since the
contextual meaning goes beyond an account of the truth-conditions of
the sentence, (Matthews, 1997, p. 172). Moreover, the contextual meaning
itself may be cancelled and replaced by some other meaning according to
context-variables and different beliefs of speakers and hearers, (Grundy 1995,
pp. 42-43; Lyons, 1996, pp. 271-272; Palmer 1997, pp. 174-175). Second,
being a pragmatics-based term, implicature may be a less convenient term, at
least to some scholars of linguistics, to be used in syntax; see Palmer (1974,
pp. 213-214). Likewise, conversion is a morphology-based term that refers to
a word-form of a particular class that undergoes a class shift without addition
of an affix, e.g. to battle (v.) from battle (n.), find (n.) from to find (v.), (Quirk
& Greenbaum, 1985, pp. 441-444; Adams, 1982, p. 16). As such, unlike
lPat—tadmin/, it is a grammatical modification of just one meaning.

4. The Classical Arabic term /?afdalu-t—tafdil/ refers to each of the English
comparative and superlative degrees of adjective-form.

5. Some of the stated dictionaries, e.g. Longman Dictionary of Contemporary
English (2007, p. 957) may regard the verb look into as a phrasal verb. This
is the theorization adopted in traditional grammar where a phrasal verb is a
more general term that covers any compound verb-form that is made up of a
verb followed by a preposition, adverbial particle, or both; see, for example,
Hart (1999, p. 6). However, the verb in modern linguistic theory is called
prepositional verb not a phrasal verb. Actually, there is an aspect of similarity
between the two verbs where they each may have an idiomatic meaning, e.g.
the police are looking into (investigating) the crime and he is looking up the
new word. However, aspects of difference between them are maintained: (1)
the former is made up of a verb and preposition that are lexically joined
perhaps to give a new meaning. The latter, however, is made up of a verb and
adverbial particle, with an idiomatic meaning; (2) the former has its primary
stress on the verb whereas the latter has its primary stress on the adverbial
particle; (3) the former must have its object postponed even if it is a pronoun
e.g. looking into it whereas the latter must have its object in-between the two
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parts of the verb when it is a pronoun e.g. look it up; (4) separability is
possible with the former but not with the latter, e.g. The police are looking
thoroughly into the crime, but not *he is looking thoroughly up the new
words, (5) transposition is possible with the former but not with the latter e.g.
the crime into which the police are looking but not *the new words up which
he is looking. Moreover, the difference between prepositional verb and verb
plus a prepositional phrase should be kept clear. That is, the former admits a
pronominal question whereas the latter admits an adverbial question.
Compare what are the police looking into? (a pronominal question of the
police are looking into the crime) and where did he sat? (an adverbial question
of he sat into the armchair); see Huddleston (2004, pp. 203-207); Kolln and
Funk (2006, pp. 37-41); Leech and Svartvik (1980, pp. 264-265); Quirk et al
(1973, pp. 811-819); Tallerman (2009, pp. 137-145); Trask (1995, pp. 208-
215) and Wekker and Haegeman (2000, pp. 182-187).

6. Professor Ghali - God have mercy on his soul - was repeatedly asked about
his methodology of literality. He always responded /mali§ da9wa rab—bina-
1-1i *al kida/ "This is none of my own business; it is the very wording of
*Allah."

(personal communication)
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